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I. Sadness and Despair 

1. Babylonian Talmud Yoma 67a 

 

ת"ר בראשונה היו קושרין לשון של זהורית על פתח האולם מבחוץ הלבין היו שמחין לא הלבין 
היו עצבין ומתביישין התקינו שיהיו קושרין על פתח אולם מבפנים ועדיין היו מציצין ורואין 

היו שמחין לא הלבין היו עצבין התקינו שיהיו קושרין אותו חציו בסלע וחציו בין קרניו הלבין 
אמר ר' נחום בר פפא משום רבי אלעזר הקפר בראשונה היו קושרין לשון של זהורית על פתח 
אולם מבפנים וכיון שהגיע שעיר למדבר היה מלבין וידעו שנעשית מצותו שנאמר )ישעיהו א( 

 כשנים כשלג ילבינואם יהיו חטאיכם 
 

Our Rabbis taught: In the beginning they would tie the thread of crimson wool on the entrance 

of the sanctuary without: if it became white they rejoiced; if it did not become white, they were 

sad and ashamed. Thereupon they arranged to tie it to the entrance of the sanctuary within. 

But they were still peeping through and if it became white, they rejoiced, whereas, if it did not 

become white, they grew sad and ashamed. Thereupon they arranged to tie one half to the 

rock and the other half between its horns. R. Nahum b. Papa said in the name of R. Eleazar ha-

Kappar: Originally they used to tie the thread of crimson wool to the entrance of the sanctuary 

within, and as soon as the he-goat reached the wilderness, it turned white. Then they knew 

that the commandment concerning it had been fulfilled, as it is said: “If your sins be as scarlet, 

they shall be as white wool.” 

 

II. Surrender 

2. Mishnah Sotah 9:16 

 

משמת רבי מאיר, בטלו מושלי משלים. משמת בן עזאי, בטלו השקדנים. משמת בן זומא, בטלו 
הדרשנים. משמת רבי יהושע, פסקה טובה מן העולם. משמת רבן שמעון בן גמליאל, בא גובי 

ורבו צרות. משמת רבי אלעזר בן עזריה, פסק העשר מן החכמים. משמת רבי עקיבא, בטל כבוד 
חנינא בן דוסא, בטלו אנשי מעשה. משמת רבי יוסי קטנותא, פסקו התורה. משמת רבי 

חסידים. ולמה נקרא שמו קטנותא, שהיה קטנותן של חסידים. משמת רבן יוחנן בן זכאי, בטל 
זיו החכמה. משמת רבן גמליאל הזקן, בטל כבוד התורה ומתה טהרה ופרישות. משמת רבי 

 בטלה ענוה ויראת חטא.  ישמעאל בן פאבי, בטל זיו הכהונה. משמת רבי,

 
רבי פנחס בן יאיר אומר, משחרב בית המקדש, בושו חברים ובני חורין, וחפו ראשם, ונדלדלו 

אנשי מעשה, וגברו בעלי זרוע ובעלי לשון, ואין דורש ואין מבקש, ואין שואל, על מי לנו להשען, 
רו חכימיא למהוי רבי אליעזר הגדול אומר, מיום שחרב בית המקדש, ש על אבינו שבשמים.

כספריא, וספריא כחזניא, וחזניא כעמא דארעא, ועמא דארעא אזלא ונדלדלא, ואין מבקש. על 
 מי יש להשען, על אבינו שבשמים.
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בעקבות משיחא חוצפא יסגא, ויקר יאמיר. הגפן תתן פריה והיין ביקר, והמלכות תהפך 
והגבלן ישום, ואנשי הגבול יסובבו  למינות, ואין תוכחה. בית ועד יהיה לזנות, והגליל יחרב,

מעיר לעיר ולא יחוננו, וחכמת סופרים תסרח, ויראי חטא ימאסו, והאמת תהא נעדרת. נערים 
פני זקנים ילבינו, זקנים יעמדו מפני קטנים. )מיכה ז( בן מנבל אב, בת קמה באמה, כלה 

מאביו. ועל מי יש לנו בחמתה, איבי איש אנשי ביתו. פני הדור כפני הכלב, הבן אינו מתביש 
 להשען, על אבינו שבשמים.

 
רבי פנחס בן יאיר אומר, זריזות מביאה לידי נקיות, ונקיות מביאה לידי טהרה, וטהרה מביאה 

לידי פרישות, ופרישות מביאה לידי קדושה, וקדושה מביאה לידי ענוה, וענוה מביאה לידי 
מביאה לידי רוח הקדש. ורוח הקדש  יראת חטא, ויראת חטא מביאה לידי חסידות, וחסידות

 מביאה לידי תחית המתים, ותחית המתים באה על ידי אליהו זכור לטוב, אמן:
 

When R. Meir died, the composers of fables ceased. When Ben Azzai died, the assiduous 

students [of Torah] ceased. When Ben Zoma died, the expositors ceased. When R. Akiba died, 

the glory of the Torah ceased. When R. Hanina b. Dosa died, men of deed ceased. When R. Jose 

Ketanta died, the pious men ceased; and why was his name called Ketanta? Because he was the 

youngest of the pious men. When R. Johanan b. Zakkai died, the luster of wisdom ceased. When 

Rabban Gamaliel the Elder died, the glory of the Torah ceased, and purity and abnegation 

perished. When R. Ishmael b. Fabi died, the luster of the priesthood ceased. When Rabbi died, 

humility and fear of sin ceased. 

 

R. Phineas ben Yair says: When [the second] Temple was destroyed, scholars and noblemen 

were ashamed and covered their head, men of deed were disregarded, and men of arm and 

men of tongue grew powerful. Nobody inquires, nobody prays [on their behalf], and nobody 

asks. Upon whom is it for us to rely? Upon our Father who is in Heaven. R. Eliezer the Great 

says: From the day the Temple was destroyed, the Sages began to be like school teachers, 

school teachers like synagogue attendants, synagogue attendants like common people, and the 

common people became more and more debased; and there was none to ask, none to inquire. 

Upon whom is it for us to rely? Upon our Father who is in Heaven. 

 

In the footsteps of the Messiah insolence will increase and honor dwindle; the vine will yield its 

fruit [abundantly] but wine will be dear; the government will turn to heresy and there will be 

none [to offer them] reproof; the meeting place [of scholars] will be used for immorality; 

Galilee will be destroyed, Gablan desolated, and the dwellers on the frontier will go about 

[begging] from place to place without anyone to take pity on them; the wisdom of the learned 

will degenerate, fearers of sin will be despised, and the truthful will be lacking; youths will put 

old men to shame, the old will stand up in the presence of the young, a son will revile his 

father, a daughter will  rise against her mother, a daughter-in-law against her mother-in-law, 
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and a man’s enemies will be the members of his household; the face of the generation will be 

like the face of a dog, a son will not feel ashamed before his father. So upon whom is it for us to 

rely? Upon our Father who is in Heaven. 

 

R. Phineas ben Yair says: Diligence leads to cleanliness, cleanliness leads to purity, purity leads 

to restraint [even from those things that are permissible], restraint leads to holiness, holiness 

leads to humility, humility leads to the fear of sin, the fear of sin leads to piety, piety leads to 

[the resting of the] Divine spirit, the Divine spirit leads to the [ability of] resurrecting the dead 

and the resurrection of the dead will come about through Elijah the Prophet who is 

mentioned for good, Amen! 

 

III. Ambivalence 

3. Speech by R. Yehuda Amital on His Appointment to the Government 

 

Has it ever before happened in Jewish history, that a Rosh Yeshiva was called upon to join 

a government? The sense that we are experiencing a great historical moment causes me to think 

that there are far wider implications than we may now realize. 

 

 Yesterday, I was at the home of the President for a photograph session together with all 

the other ministers. A journalist asked me: "Are you moved?" I told him: "I forgot to be moved." 

In truth, at that moment I was not particularly moved. Later, when I mentioned my parents, 

zt"l, (who were murdered in the Holocaust) at the swearing-in ceremony, I did feel something. 

 

 However, the question reminded me of a story and of a saying: When my eldest son was 

born, I went to my wife's grandfather, Rav Isser Zalman Meltzer, zt"l, to tell him the news. He 

wished me "Mazel tov," but after a few minutes he turned to me and said: "I must apologize to 

you. I am sure you can see that I am not as happy as a grandfather should be upon the birth of a 

grandchild, but ever since the Holocaust I have lost the ability to rejoice in family 

celebrations..." 

 

 I was reminded of this story and of something that my teacher Rav Yaakov Moshe 

Charlap, zt"l, wrote: When King David thanks God for His kindness, David refers to himself in 

the third person.1 He does not speak of himself in the first person because he is so intensely 

possessed of the feeling of shelichut, of being a messenger of the people. There was no room 

left for any personal individual feeling. The idea, not the individual, is central. 

 

                                                 
1 For example, "ve-oseh chesed li-meshicho le-David u-lezar'o ad olam" (Shemuel II, 22:51). 
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 Although I cannot claim, like King David, to have no personal feeling, my sense of my 

individual role has decreased greatly. In light of what we have recently experienced [i.e. the 

assassination of the Prime Minister], I feel that it is not me being discussed, but a mission, a 

rescue, and therefore I was not excited by becoming a minister. 

 

 I felt as you all felt. There are four fronts that are significant after the assassination of 

the Prime Minister: First and foremost, chillul Ha-shem. The State of Israel's right to exist lies in 

the kiddush Ha-shem it created after the terrible chillul Ha-shem of the Holocaust. The chillul 

Ha-shem here lies in the fact that the murder was committed by a young man who wears a 

kippa. What can be done?  

 

 First of all, we must cry out that it was a chillul Ha-shem. We must tear an internal keri'a 

- "Tear your hearts and not your clothing." This is the first front that we must deal with. 

 

 The second front relates to our relationship with the secular community. Three or four 

weeks ago I participated in a symposium that dealt with Jewish culture in our times. One other 

religious Jew also participated, Prof. Avi Ravitsky, and two non-religious Jews, A.B. Yehoshua 

and Professor Shlomo Avineri. I was the last speaker. The two non-religious Jews presented a 

secular case for the importance of studying Jewish sources. I had prepared a speech and 

written it out; I placed the pages in front of me, but I didn't look at them at all. I said: "In truth I 

feel rather strange. I, a rabbi, feel that I have to speak in the name of thousands upon 

thousands of secular Jews, of whom you, the representatives of secular Judaism, did not take 

any notice. Approximately a year ago the Makhon Guttman survey found that more than 

seventy percent of the Jewish population in Israel is connected in some way to Jewish tradition. 

I do not say that they are religious, but there are many Jews who, although they do not keep 

the mitzvot, want to feel a connection to the Jewish people. They are looking for Jewish 

continuity. What are you giving them? They are searching. I have to inform you of their 

existence? I thought that I came to represent religious Judaism, but I see that I have to 

represent the non-religious Jews who feel pained by the current situation, who do not want to 

cut themselves off from Judaism." By the applause afterwards, I saw that I had hit the point. 

 

 Jews are searching. They have become somewhat estranged, but not yet totally. But 

since the assassination, things have gotten worse. 

 

 During the war in Lebanon, the poet Abba Kovner came to me with an idea that we 

bring some Yiddishkeit into the kibbutzim. The idea was to put out parshat ha-shavua sheets. I 

would contribute Chazal and midrashim, and he would add modern Hebrew literature. We 
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agreed to work together, but at the height of the war he said to me something that I cannot 

forget: "Ha-Rav, it is lost; there is nothing more that can be done." 

 

 Because of a few militant religious Jews, who supported invading Beirut (despite the 

great cost in human life that it would entail), the whole project was cancelled. For Abba Kovner 

kibbutznikim, Judaism was something militant, with no spiritual value. 

 

 What can I say now after what has happened? After the new revelations that are made 

every single day? The press reveals to us that three rabbis inquired whether the government 

has the status of a "moser." Luckily, only three. Are we trying to destroy ourselves? Do we have 

some message to give to non-religious Jews? 

 

 Then, we must address: What has happened with the Religious Zionists?  How can we 

do anything?  The media took up the story of our friend, Rav Yoel bin-Nun, but much more 

occurs than they hear about. 

 

 That is the third front. However, there is a fourth - Yeshivot Hesder. I was listening to an 

argument concerning the GSS. One person said: What do you want from the GSS, that they 

should infiltrate every Yeshivat Hesder and also Bar-Ilan University? Is this where we have come 

to? People now think it is impossible to promote religious soldiers in the army - perhaps they 

will refuse orders. 

 

 Two students who are entering an Officer Training Course came to me today for my 

blessing. I asked them: "If you receive orders to evacuate Jenin, will you disobey?" They replied, 

"No." "If so," I said, "you have my blessing. And tell your superiors in the name of your rabbis: 'I 

will obey orders - not because orders are above Halakha, but because the Halakha says so, that 

orders must be obeyed!'" We are not going to destroy our State. 

 

 I agreed to go to Beit Agron [the Religious Zionist gathering after Rabin's murder] for 

two reasons. First, to cry out "Gevalt!" on the chillul Ha-shem. Secondly, it is necessary to shock 

the world of Religious Zionism. Afterwards, when I was interviewed on television, I made every 

effort to show that the argument [over territory, and over disobeying orders to relinquish cities] 

is political and not halakhic. Other rabbis were constantly trying to turn it into a halakhic 

argument. I said, "No, it is not a halakhic argument - it is a political argument that people try to 

disguise as a halakhic one." 

 

 If it is a halakhic argument, what do you say to the non-religious community? And if 

there are two opinions on whether it is safe to turn over territories to the Arabs, can anyone 
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claim to definitively represent the Torah's opinion on the issue? I wanted to show that political 

views are what lie behind the supposed halakhic issue. 

 

 When the Prime Minister turned to me, one would think that I should have agreed 

immediately. How much effort had I expended to establish relationship with the Foreign 

Minister, the Prime Minister, in order to try to influence the final settlement! It is no simple 

matter to establish relationships with various ministers and people in positions of authority. 

After the assassination, I thought that I would have to begin the process again, but now they 

were calling for me. I would not have to strive so hard to gain access to the decision-makers; I 

would be part of the government. But it is not for this reason alone that I agreed to join. 

 

 I thought perhaps there will be a slight rectification of the chillul Ha-shem if a Rav with 

absolutely no power is asked to join the government as a man of spirit - and not just spirit, but 

Torah spirit! All my life I have only learnt Torah, you all know that. Now, perhaps I will be able 

to rectify something in the country. 

 

 After the Prime Minister spoke to me, I heard that Ori Orr, who was head of the Knesset 

Security Committee, was lobbying along with eight or nine other members of the Knesset that I 

join the government. When the photographers came here to the yeshiva, I told them to take as 

many pictures as possible. I want people to see Yeshivot Hesder in other contexts, not just in 

connection to things we are ashamed to even talk about. Hopefully, my joining the government 

will produce a little kiddush Ha-shem. 

 

 I am overwhelmed by the response of the secular population. Apparently, my joining the 

government moved them in some way. Chaim Guri, the writer, called to congratulate me. I told 

him: "I believe the Torah has relevant messages also to Jews like you." He responded: "Who 

questions that? Of course!" What is going on here? Is it just the novelty of a Rosh Yeshiva 

becoming a minister? I receive hundreds of letters from non-religious Jews. I am not speaking 

of the religious community, where some people blessed me but others refused to do so. (As S. 

Y. Agnon said upon receiving the Nobel Prize: "Who remembers the blessings? I have received 

so many. I remember those who did not bless me.") 

  

The secular community is searching for something, particularly at this moment of crisis. 

If a newspaper [Ha'aretz] has an editorial headline advocating "Rav Amital to the Government," 

that says something. 

 

 Something has happened, this crisis has uncovered the roots of something deep. I am 

sure that even in the Religious Zionist community there is a gap between the people and the 
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leadership. This morning one of the leaders of the Council of Judea and Samaria said: "Rav 

Amital, all he wants is a [minister's] Volvo." But you all know that I already own a Volvo! Later, 

he apologized. I believe that he does not represent the view of the people; I hope not. 

 

 A great zekhut has come to me. I don't know how to thank Hashem properly, that I can 

in some way rectify a small part of the chillul Ha-shem. I feel that I bring a unique message, a 

Jewish message, to the government. My power is that I have no electoral power. I asked the 

Prime Minister: "What do you want of me?" He said: "I want an office of religious inspiration, 

something Jewish." Granted, he, too, has political considerations, but something has happened. 

 

 When I joined the government, minister after minister approached me and said: "We 

need you, you will contribute to us." I couldn't believe it, from the Left and the Right with no 

exception. 

 

 I don't say that this will solve all our problems. After things settle down, the problems 

will reappear. 

 

 I want to thank Rav Aharon Lichtenstein who has stood by my side, as always. I know 

that it will be more difficult for him, but he is very far from letting personal considerations enter 

into the picture. He realizes the gravity of the moment. 

 

 And I would like to say to you that I will spend as much time in the Yeshiva as I can 

manage. Were I to speak at just a small number of the institutions that have invited me, I would 

not be able to spend any time in the Yeshiva, but I will try to come as often as possible. Not only 

for your sake, for mine. When I come to Yeshiva, I feel serenity and satisfaction. This week I 

gave you a shiur. Did you feel that I was about to be appointed a minister? You didn't feel it and 

I hope you will not feel it in the future either. 

 

 Every one of you is contributing by allowing me to continue. I know that for various 

reasons, not every student feels comfortable to come to me and shake my hand, but I sense 

your encouragement. I look at your faces and it gives me strength. It is very important to me. 

 

 Pray with me that Hashem should give me strength and Si'ata Di-shemaya to banish 

some of the darkness and increase peace and brotherhood in the nation; to bring near those 

who are distant and to sanctify God's name. As the midrash says of Avraham Avinu: "Achot lanu 

ketana" (we have a little sister) - that is Avraham Avinu. Why is he called an "achot" (sister)? 

Because he knew how to unite (le-achot) the whole world - to unite the whole world to 

recognize the Kingship of our Father in Heaven. 
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IV. Purposefulness  

4. Piyut “Mar’eh Kohen” 

דוֹּל יָּה כֵֹּהן גָּ ר הָּ   ֱאֶמת ַמה ֶנְהדָּ
לוֹּם ְבִלי ֶפַגע ִשים ְבשָּ דָּ ְדֵשי ַהקָּ   ְבֵצאתוֹּ ִמֵבית קָּ

ֵרי ַמְעלָּה ֶהל ַהִנְמַתח ְבדָּ   ַמְרֵאה כֵֹּהן   ְכאֹּ
ְצִאים ִמִזיו ִקים ַהּיוֹּ   ַמְרֵאה כֵֹּהן ַהַחּיוֹּת ִכְברָּ

ווֹּת ֶדל ְגִדיִלים ְבַאְרַבע ְקצָּ   ַמְרֵאה כֵֹּהן   ְכגֹּ
נָּן   ַמְרֵאה כֵֹּהן   ִכְדמּות ַהֶקֶשת ְבתוְֹּך ֶהעָּ

ד ֲאֶשר ִהְלִביש צּור ִליצּוִרים    ַמְרֵאה כֵֹּהן ְכהוֹּ
ְך ִגַנת ֶחֶמד    ַמְרֵאה כֹּהֵ   ְכֶוֶרד ַהנָּתּון ְבתוֹּ

  ַמְרֵאה כֵֹּהן  ֵזר ַהנָּתּון ַעל ֵמַצח ֶמֶלְך כְ 
ן  תָּ ן ַעל ְפֵני חָּ   ַמְרֵאה כֵֹּהן  ְכֶחֶסד ַהִנתָּ

ר  הוֹּ ִניף טָּ ַהר ַהנָּתּון ְבצָּ   ַמְרֵאה כֵֹּהן  ְכטֹּ
ֵשב ְבֵסֶתר ְלַחּלוֹּת ְפֵני ֶמֶלְך    ַמְרֵאה כֵֹּהן  ְכיוֹּ

ח  ַגּה ִבְגבּול ִמְזרָּ ַכב ַהנֹּ   ַמְרֵאה כֵֹּהן  ְככוֹּ
ה  קָּ   ַמְרֵאה כֵֹּהן  ִכְלבּוש ְמִעיל ּוְכִשְרַין ְצדָּ
ב ַעל רֹּאש ֶדֶרְך  ְך ַהִנצָּ   ַמְרֵאה כֵֹּהן  ְכַמְלאָּ
נוֹּת   ַמְרֵאה כֵֹּהן  ְכֵנר ַהֵמִציץ ִמֵבין ַהַחּלוֹּ

 

יו דוֹּתָּ ל ַעל ְיסוֹּ ל ֵאֶּלה ִבְהיוֹּת ַהֵהיכָּ  כָּ
 

ֶדש  יוּוִמְקַדש ַהקֹּ נוֹּתָּ ַעל ְמכוֹּ  
 

ֵרת ֵמד ּוְמשָּ ל עוֹּ דוֹּ  ְוכֵֹּהן גָּ
 

חּו מָּ אּו ְושָּ רוֹּ רָּ  דוֹּ
 

 

In truth, how glorious was the appearance of the high priest, when he came forth safe from the 

holy sanctuary, without any evil occurrence.  

Even as the expanded canopy of heaven, was the countenance of the priest.  

As the lightning that proceeds from the splendor of the Chajoth (angels) was the countenance 

of the priest.  

As the beautiful blue thread in the fringes of the four corners of the garments, was the 

countenance of the priest.  

As the appearance of the bow, in the midst of the cloud, was the countenance of the priest.  

As the majesty with which the Creator attired the patriarchs, was the countenance of the 

priest.  

As the rose in the midst of a delightful garden, was the countenance of the  

priest.  

As the crown put on the forehead of a king, was the countenance of the priest.  

As the amiable tenderness depicted on the face of the bridegroom, was the countenance of the 
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priest.  

As the beauty of the pure mitre [turban], was the countenance of the priest.  

As he who sat in concealment, to supplicate the presence of the Supreme King, was the 

countenance of the priest.  

As a bright star, in the border of the east, was the countenance of the priest.  

As the beautiful mantle, and the breast-plate of righteousness, was the countenance of the 

priest.  

As the angel that stood at the head of the way, was the countenance of the priest.  

As the light that gleams in the windows, was the countenance of the priest.  

 

All this occurred when the Temple was on its foundation and the Holy Sanctuary was on its site, 

and the High Priest stood and ministered – his generation watched and rejoiced. 

 

5. Piyut “Ashrei Ayin” 
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Fortunate is the eye that saw all these; for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw our Tent 

during our congregation’s joy –  

Fortunate is the eye that saw our mirth, 

the pleasure of our congregation – for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw the singers, 

and every manner of songs – for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw the established Dwelling 

in which the Living One dwelled – for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw the Kohen pronounce the Name as it is inscribed, 

crying out, ‘I beg of You, Hashem’ – for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw a congregation of holy ones, 

converging toward the Holy of Holies – for the ear to hear of it distresses our soul. 

Fortunate is the eye that saw continual offerings being offered, 

in the gate where multitudes gathered – for the ear to hear of it distresses our soul. 

 

6. Babylonian Talmud Yoma 71b 

 

אזלי  ויום טוב היה עושה לאוהביו. תנו רבנן: מעשה בכהן גדול אחד שיצא מבית המקדש, והוו
כולי עלמא בתריה. כיון דחזיונהו לשמעיה ואבטליון ־ שבקוהו לדידיה ואזלי בתר שמעיה 

ואבטליון. לסוף אתו שמעיה ואבטליון לאיפטורי מיניה דכהן גדול אמר להן: ייתון בני עממין 
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לשלִם ־ אמרו ליה: ייתון בני עממין לשלם ־ דעבדין עובדא דאהרן, ולא ייתי בר אהרן לשלם ־ 
 א עביד עובדא דאהרן.דל

 

“And a festive day he would arrange for his friends:” Our Rabbis taught: It happened with a high 

priest that as he came forth from the Sanctuary, all the people followed him, but when they 

saw Shemaya and Abtalion, they forsook him and went after Shemaya and Abtalion. Eventually 

Shemaya and Abtalion visited him to take their leave of the high priest. He said to them: May 

the descendants of the heathen, who do the work of Aaron, arrive in peace, but the descendant 

of Aaron who does not do the work of Aaron, he shall not come in peace! 

 

7. Mishnah Yoma 8:8-9 

 

חטאת ואשם ודאי מכפרין. מיתה ויום הכפורים מכפרין עם התשובה. התשובה מכפרת על 
 עברות קלות על עשה ועל לא תעשה. ועל החמורות היא תולה עד שיבוא יום הכפורים ויכפר: 

 
האומר, אחטא ואשוב, אחטא ואשוב, אין מספיקין בידו לעשות תשובה. אחטא ויום הכפורים 

מכפר, אין יום הכפורים מכפר. עברות שבין אדם למקום, יום הכפורים מכפר. עברות שבין 
אדם לחברו, אין יום הכפורים מכפר, עד שירצה את חברו. את זו דרש רבי אלעזר בן עזריה, 

אתיכם לפני יי תטהרו, עברות שביןאדם למקום, יום הכפורים מכפר. )ויקרא טז( מכל חט
עברות שבין אדם לחברו, אין יום הכפורים מכפר, עד שירצה את חברו. אמר רבי עקיבא, 

אשריכם ישראל, לפני מי אתם מטהרין, ומי מטהר אתכם, אביכם שבשמים, שנאמר, )יחזקאל 
, )ירמיה יז( מקוה ישראל יי, מה מקוה מטהר לו( וזרקתי עליכם מים טהורים וטהרתם. ואומר

 את הטמאים, אף הקדוש ברוך הוא מטהר את ישראל

 

The sin-offering and the guilt-offering [for the] undoubted commission of certain offenses 

procure atonement. Death and the Day of Atonement procure atonement together with 

penitence. Penitence procures atonement for lighter transgressions: [the transgression of] 

positive commandments and prohibitions. In the case of severe transgressions it [penitence] 

suspends [the divine punishment] until the Day of Atonement comes to procure atonement.  

 

If one says: I shall sin and repent, sin and repent, no opportunity will be given to him to repent. 
[If one says]: I shall sin and the Day of Atonement will procure atonement for me, the Day of 

Atonement procures for him no atonement. For transgressions as between man and the 

Omnipresent the Day of Atonement procures atonement, but for transgressions as between 

man and his fellow the Day of Atonement does not procure any atonement until he has pacified 

his fellow. R. Akiba said: Happy are you, Israel! Who is it before whom you become clean? And 

who is it that makes you clean? Your father which is in heaven, as it is said: “And I will sprinkle 

clean water upon you and you shall be clean” (Ezekiel 36). And it further says: “Oh Lord, the 
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hope of Israel” (Jeremiah 17). Just as the fountain renders clean the unclean, so does the Holy 

One, blessed be He, render clean Israel. 

 

8. Babylonian Talmud Yoma 86b 

 

אמר ר' יצחק אמרי במערבא משמיה דרבה בר מרי בא וראה שלא כמדת הקדוש ברוך הוא 
דת בשר ודם מדת בשר ודם מקניט את חבירו בדברים ספק מתפייס הימנו ספק אין מתפייס מ

הימנו וא"ת מתפייס הימנו ספק מתפייס בדברים ספק אין מתפייס בדברים אבל הקב"ה אדם 
עובר עבירה בסתר מתפייס ממנו בדברים שנאמר )הושע יד( קחו עמכם דברים ושובו אל ה' ולא 

ובה שנאמר וקח טוב ולא עוד אלא שמעלה עליו הכתוב כאילו הקריב עוד אלא שמחזיק לו ט
פרים שנאמר )הושע יד( ונשלמה פרים שפתינו שמא תאמר פרי חובה ת"ל )הושע יד( ארפא 

 משובתם אוהבם נדבה 

 

R. Isaac said: In the West [Palestine] they said in the name of Rabbah b. Mari: Come and see 

how different from the character of one of flesh and blood is the action of the Holy One, 

blessed be He. As to the character of one of flesh and blood, if one angers his fellow, it is 

doubtful whether he [the latter] will be pacified or not by him. And even if you would say, he 

can be pacified, it is doubtful whether he will be pacified by mere words. But with the Holy One, 

blessed be He, if a man commits a sin in secret, He is pacified by mere words, as it is said: “Take 

with you words, and return unto the Lord” (Hosea 14). Still more: He even accounts it to him as 

a good deed, as it is said: “And accept that which is good.” Still more: Scripture accounts it to 

him as if he had offered up bullocks, as it is said: “So will we render for bullocks the offerings of 

our lips.” Perhaps you will say [the reference is to] obligatory bullocks. Therefore it is said: “I 

will heal their backsliding, I will love them freely.” 

 

9. Babylonian Talmud Yoma 87a 

 

לימא מתני' דלא כרבי דתניא רבי אומר  פר:רים מכפר אין יום הכפורים מכאחטא ויום הכפו
על כל עבירות שבתורה בין עשה תשובה בין לא עשה תשובה יוה"כ מכפר אפילו תימא רבי אגב 

 שאני

 

“I shall sin and the Day of Atonement shall procure atonement; then the Day of Atonement 

does not procure atonement.” Shall we say that our Mishnah is not in accord with Rabbi, for 

Rabbi said: It was taught: For all transgressions of biblical commandments, whether he 

repented or not, whether positive or negative, does the Day of Atonement procure atonement? 

You may even say it will be in agreement with Rabbi. It is different when he relies on it. 
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For Further Reading: Yehuda Kurtzer, Shuva, 95-97 
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